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PORTRAIT OF A CITY: THE POPULATION AND TOPOGRAPH Y 
OF OTTOMAN SELÁNIK (THESSALONIKI) IN THE YEAR 1478* 


Although a relatively large amount of material dealing with the 
city of Selânik in the Ottoman period (1430-1912) has been published’, 
almost none of it describes the city in the 15th century?. Certainly one 
reason for this stems from the fact that the contemporary Chronicles, 
which provide the basis of our knowledge for this period, are more con- 
cerned with the politics of the Capital, than with descriptions of life in 
the Empire's provincial centers. An equally important factor is the rela- 
tive slowness with which the Cadastral Surveys (Defter-i Hákani or 
Tahrir Defters as they are commonly known) are being published?. These 


* The research for this study was undertaken as part of the joint Dumbarton 
Oaks (Trustees for Harvard University) — University of Birmingham project on: 
«Continuity and Change in Late Byzantine and Early Ottoman Society: Case Stu- 
dies from Macedonia, Lemnos and the Pontos». I should like to take tbis opportunity 
to express my thanks to Professors Giles Constable (Director, Dumbarton Oaks) 
and Anthony Bryer (Director, Centre for Byzantine Studies, University of Birming- 
ham) for their support of this work. This paper has benefited from comments and 
suggestions made by Professors Victor Ménage, Nicolas Oikonomides, Andreas Tietze 
and Peter Topping, to each of whom I am indebted. 

1. Among the important works in this category are: APOSTOLOS Е. VACALO- 
POULOS, A History of Thessaloniki, Thessaloniki, 1972. (Hereafter: VACALOPOULOS, 
1972); N. SVORONOS, Le commerce de Salonique au XVIIIe siécle, Paris, 1956; M. 
TAYYIB GOKBILGIN, Selânik», Islam Ansiklopedisi, Vol. X, pp. 837-349. 

2. The city of Selánik is in no way unique in this regards. In general the field 
of 15th century Ottoman urban studies has yet to be exploited. Two exceptions to 
this situation are: HALIL INALCIK, «stanbul», The Encyclopaedia of Islam (New 
Edition), Vol. IV (1973), pp. 224-248 (Hereafter: INALCIK, 1973) and HEATH W. 
Lowry, The Ottoman Tahrir Defters as a Source for Urban Demographic History: 
The Case Study of Trabzon (ca. 1486-1583), Ann Arbor: University Microfilms, 
1978 (Hereafter: LOWRY, 1978). The latter work in particular presents a detailed 
study of a city which bore many similarities to Selânik. 

3. The value of the tahrir defters as a source for urban demographic history 
was first recognized by the late Omer Lotfi Barkan in two studies entitled: «Tarihi 
Demografi Arastirmalari ve Osmanli Tarihi», Türkiyat Mecmuasi, Vol. X (1952- 
1953), pp. 1-26 (Hereafter: BARKAN, 1952) and «Essai sur les données statistiques 
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surveys, carried out at 10-30 year intervals throughout the 15th and 
16th centuries, provide our primafy source of information on Ottoman 
urban life^. Indeed for the period prior to 1650 they are frequently our 
sole source for any type of quantitative approach to the history of Otto- 
man cities. In addition to providing us with the names of each mahalle 
(quarter), they also give us the names and patronymios of the tax-paying 
residents therein. Aided by this information it is possible to reconstruct 
the specific settlement patterns at a given time, as well as the relative 
sizes of the various religious groups. Finally via an analysis of the taxes 
paid by the inhabitants it is possible to project a profile of the economic 
life in the cities. 

The earliest extant tahrir defter which covers the city of Selânik 
was compiled in the year 1478 (h. 883). Housed in the Prime Minister's 
Archives (Basbakanlik Arsivi) in Istanbul’, it is of the type known as 
mufassal, or detailed. Devoted to Central Macedonia it includes, in 
addition to the Province of Selànik, sections on the areas of Drama, 
Zihne, Kegislik, Siroz (Serres), Nevrekop, Kaloyan and Timurhisar (De- 
mirhisar)’. While the earliest such ‘Selânik’ survey to survive, TT No. 
7 was, in all likelihood, the third such tahrir covering this area to be 
compiled. Ottoman practice dictated that immediately following the 
conquest of an area, a commission be dispatched to draw up such a re- 
gister. Thus in the case of Selânik the first such tahrir is probably that 


des Registres de Recensement dans l'Empire ¿Ottoman aux XVe et XVIe siè- 
cles», Journal of the Economic and Social History of the Orient, Vol. I (1957), pp. 
9-36 (Hereafter: BARKAN, 1957). As both of these articles contained statistics ex- 
tracted from the defters covering the city of Selánik, they will be discussed herein. 

4. For a detailed discussion of the methods and purposes of the tahrirs, see: 
HALIL INALCIK, «Ottoman Methods of Conquest», Studia Islamica, Vol. IT (1954), 
pp. 103-129, and Lowry, 1978, pp. 248-311. 

5. Catalogued as: Tapu-Tahrir Defter No. 7 (Hereafter: TT No. 7), this survey 
contains a twenty six page section (pp. 524-550) devoted to the city of Selânik. 

6. There are two basic types of tahrirs, the mufassal (detailed), and the icmal 
(summary). The former list the sources of revenue for the state, including the na- 
mes of the individual tax payers, while the latter indicate in summary form the ways 
in which this income is to be distributed. 

7. The contents of TT No. 7 are as follows: pp. 1-23: Yenice Karasu (incomplete) ; 
pp. 24-112: Vilayet-i Drama; pp. 114-158: Vilayet-i Zihne; pp. 160-218: Vilayet-i 
Kesislik; pp. 220-351: Vilayet-i Siroz (Serres); pp. 352-381: Vilayet-i Nevrekop; 
pp. 382-398: Vilayet-i Kaloyan;-pp. 400-522: Vilayet-i Timurhisar (Demirhisar) ; 
and pp. 524-646: Vilayet-i Selânik. Of the section devoted to the Vilayet-i Selânik, 
pp. 524-551 cover the city, while the remainder detail the villages which were in- 
cluded in this province. 
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mentioned by John Anagnostes as being carried out in 1431-323. In ad- 
dition, a tahrir defter of 1464—5, which has survived in an incomplete 
form, almost certainly originally included the Vilayet-i Selánik (Pro- 
vince of Selánik)?. This tahrir, which in its present form totals 490 pa- 
ges (vis-a-vis the 646 page TT No. 7), covers (with the exception of Se- 
lânik) all of the areas found in TT No. 7. 

Given the absence of the tahrirs of 1431-2 and 1464-5, ТТ No.7 
stands as the earliest extant document of the Tourkokratia covering the 
city of Selânik. The present study consists of a detailed analysis of the 
data contained in this hitherto unpublished source, and, aided by this 
analysis, proposes a general picture of the city as it was 48 years after 
its conquest by the Ottoman Turks. 


INTRODUCTION 


The contents of TT No. 7 pertaining to the city of Selânik appear 
under the general heading: Vilayet-i Selánik: nefs-i Selánik (the Provin- 
ce of Selànik: «the city itself»), followed by the subheading: Muslu- 
manan (the Muslims)!?. Then, listed individually, we have 27 separate 
Muslim communities (cema'ats) within the city, each of which is shown 
as attached to (tab?) a specific Christian quarter (mahalle) of Selânik, 
and each of which is named after a particular mescid (small mosque) 
bearing the name of its founder"! (See: TABLE I., p. 258). As our subse- 
quent examination will show very few of these cema'at names, esta- 
blished during the first generation of Ottoman rule, are identifiable to- 


8. The most detailed account of the city's conquest and its immediate after- 
math is that provided by its native historian, John Anagnostes: «De Extremo Thes- 
salonicensi Excidio», published by Migne in Volume 156 of his Patrologie Grecque 
pp. 587-632 (Hereafter: MIGNE, Anagnostes). On pp. 621-24 Anagnostes provides us 
with an eyewitness account of the conquest and Murad II's return to the city in 
1431-2, at which time he ordered that a complete survey of the city's inhabitants 
and their properties be made. 

9. Also in the collection of the Basbakanlik Arşivi this defter is catalogued as: 
Tapu-Tahrir Defter No. 3. In its present form it begins in the middle of a section 
dealing with the Vilayet-i Timurhisar (Demirhisar), pp. 1-123, and then continues 
as follows: pp. 124-154: Vilayet-i Neorekop; pp. 155-298: Vilayet-i Siroz (Serres); 
pp. 300-318: Kalavendra and other villages; рр. 820-329: Usturuea; рр. 332-420: 
Filayet-i Kesislik; pp. 422-481: Vilayet-i Zihne; and pp. 484-490: Vilayet-i Drama. 

10. TT No. 7, р. 524. 

11. For a description of the meaning of these terms see: LOWRY, 1978, pp. 33- 
73. The parallels between the administrative organizations of Trabzon and Selânik 
in this period are strikingly similar in detail. 
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day. Were it, not for the fact that each of these 27 Muslim communities 
is shown as being attached to a specific Greek Christian maAalle (quar- 
ter) there would be little chance of establishing their locations in the 
city. Following the last entry in this section the scribe has totaled the 
city’s Muslims: Yekün-i Müslüman-i Sehir (the total Muslim population 
in the city): Hane (Households): 837; Mücerred (Bachelors): 88:3. 
These totals for the Muslim communities are immediately followed 
by an entry reading: Gebran (Unbelievers) which is the title used in this 
period to denote the Empire's Greek Orthodox inhabitants'^. Under 
this heading are listed the city's 10 Christian mahalles (quarters) (See: 
TABLE II, p. 259). As has been previously demonstrated in studies of fi- 
fteenth century Istanbul and Trabzon‘, the distinction in this period 
between those residents listed under the heading of cema'ats (communi- 
ties) and those shown as occupying maAalles (quarters) is an important 
one!5. For in general the term cema'at was applied to new arrivals in a 
city, who were there not of their own. free choice but rather as a result 
of sürgün (deportation). This “сета? at” status which indicated that ` 
the newcomers enjoyed certain tax-exemptions was usually a tempo- 
rary one as within one or two generations those who bore it were assi- 
milated into the normal administrative unit, the mahalle”. That this 
was the case in Selânik is attested by the second extant mufassal (de- 
tailed) tahrir defter covering the city, which was compiled during the 
reign of Sultan Bayezid II (1481-1512):5. This defter (only a fragment 
of which has survived), lists the city's Muslims as living in 41 separate 


12. TT No. 7, p. 537. 

13. The totals given by the scribe here are incorrect and should actually read: 
Hane (Household): 864; Mücerred (Bachelors): 73. This type of scribal error is common 
in the taArirs (see: LOWRY, 1978, pp. 248), and, as a result, the scholar utilizing them 
is well warned to make his own sums, rather than to rely on those provided in the 
defters. 

44. TT No. ?, p. 537. 

15. INALCIK, 1973 and LOWRY, 1978 respectively. 

16. INALCIK, 1973, p. 239 and LOWRY, 1978, pp. 38-39 and p. 78. 

17. LOWRY, 1978, p. 81. 

18. While undated, by comparing it with those which proceed and follow it, 
we may tentatively place it as having been compiled ca. 1500. The only one of the 
Selánik defters to have been published, it appears in a volume edited by BISTRA A. 
CvETKOVA, Fontes Turcici Historiae Bulgaricae XVI, Sofia, 1972. Unfortunately 
only a fragment of the original tahrir (covering the Muslim and Christian inhabitants 
of Selánik, along with a portion of the city's Jews) has been preserved. Catalogued 
in the ‘Oriental Section’ of the BNCM as SN 16/35 it appeared in FTHB XVI. in 
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mahalles!?. By the same token, the term mahalle (quarter) serves to 
identify the established residents of a city, and it is therefore quite logi- 
cal to find the Greek Orthodox inhabitants of Selánik listed in this man- 
ner. Following the list of the city's 10 Greek quarters the scribe has af- 
fixed the totals for this community. Under the heading: Yekün-i Ge- 
bran-i Sehir (the total unbelievers in the city) he has entered the follow- 
ing figures: Hane (adult male headed households): 1,047 and, Bive (wi- 
dow headed households): 28229, 


translation and fascimile form. I have utilized the fascimile version which is referred 
to hereafter as: BNCM: SN 16/35. That section of BNCM: SN 16/35 dealing with the 
Christian inhabitants of Selànik has recently been republished (with corrections) 
by VASILIS DIMITRIADIS, «Ho Kanunnáme kai hoi Christianoi Katoikoi tes Thes- 
salonikes gyro sta 1525», Makedonika 19 (1979), pp. 328-395. The remainder of the 
extant takrir defters containing information on the city of Selânik are: 


a) An emal (summary) tahrir defter in the collection of the Basbakanlik Archi- 
ves, where it is catalogued as Tapu-Tahrir Defter No. 70 (Hereafter: T'T No. 70); 

b) An undated mufassal (detailed) Tahrir Defter, which was drawn up during the 
reign of Sultan Süleyman (1520-1566). Through comparison with the other ex- 
tant tahrirs I have dated it as: ca. 1560. It too is housed in the Basbakanlik Ar- 
chives collection as: Tapu-Tahrir Defter No. 403 (Hereafter: TT No. 403); 

c) The fifth and final defter is a mufassal tahrir compiled in the year 1613. It too 
is part of the Baybakanlik Archives collection where it is catalogued as: Tapu- 
Tahrir Defter No. 723 (Hereafter: TT No. 728). 


These five tahrirs provide us with population figures for the city of Selánik from the 
years: 1478, ca. 1500, 1519, ca. 1560 and 1613 respectively. 

19. BNCM: SN 16/35, pp. 386-402. 

20. Here again the scribe has erred in his totals; as may be seen from TABLE 
II the actual figures for the city's Christians were: Hanes: 994; Bives 281; and 
Mücerreds: 48. Part of this discrepancy stems from the fact that the scribe has added 
the hane and mücerred figures together (994+-48 = 1,042), thus reflecting the fact 
that the members of these two categories paid their personal taxes at the same rate. 
The difference between 1,047 and 1,042 stems from an error in addition. It should 
be noted that BARKAN, 1957, p. 36, who extracted totals for the city of Selânik from 
TT No. 7, mistakenly gives the total Christian hanes as 282, i.e., the scribes bive total. 
The totally inaccurate figures which this error resulted in have been incorporated 
in a number of studies, most recently: M. KIEL, «Notes on the History of some Tur- 
kish Monuments in Thessaloniki and Their Founders», Balkan Studies, Vol. II (1970), 
pp. 123-156 (see: p. 126) (Hereafter: KIEL, 1970). It is interesting to note that Barkan 
had earlier (see: BARKAN, 1952, p. 22) published the total number of hanes in Selânik 
from the 1478 tahrir as: 1,884, i.e., the scribes figures of 887 Muslim Aanes plus the 
Christian total of kanes and mücerreds: 1,047. The actual total number of hanes 
should be: 864 Muslim, plus 1,275 Christian (hane and bive together), for a total of: 
2,189 hanes in the city. ` 
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Finally we are given a list of the tax incomes provided by the above 
mentioned Muslim and Greek Christian inhabitants of the city. Along 
with each individual tax we are given the annual income it provided?!. 
To anyone familiar with the city of Selánik in late Byzantine times the 
most striking aspect of this breakdown of the city's population is its 
failure to mention the existence of a Jewish population in the city. 
Before proceeding with an in-depth analysis of the city of Selanik as it 
was in 1478, we must comment on this omission. 


THE LACK OF A JEWISH POPULATION IN 1478 


While the presence in Selânik of a Jewish community is well esta- 
blished at the time of the Ottoman conquest in 143022, and again in the 
16th century following the influx of Sephardic and Ashkenazi Jewish 
groups from western Europe, who begin arriving in the city around 
149023, the absence of Jews among the city’s 1478 populace calls for 
some explanation. This is particularly necessary in light of the fact that 
the standard works all report that the late Byzantine Jewish commu- 
nity continued to exist in Selánik in the 15th century, to be later absorb- 
ed by the large number of European immigrants?^. The fact that this 
standard interpretation is not in keeping with the information provided 
by TT No. 7 raises the possibility of an alternate explanation. 


21. TT No. 7, p. 554. 

22. See in particular: JOSHUA STARR, Romania: The Jewries of the Levant 
After the Fourth Crusade, Paris, 1949, pp. 77-79 (Hereafter: STARR, 1949), and C. 
ROTH et al., «Salonika», Encyclopaedia Judaica, Vol. XIV, Jerusalem, 1971, pp. 699- 
708 (Hereafter: ROTH, 1971). 

28. By the year 1519 TT No. 70, p. 8 shows a total of 3,143 such Jewish immi- 
grant families resident in Selánik. See also: ROTH, 1971, p. 700. The most recent study 
of the Jews in the Ottoman Empire: MARK A. EPSTEIN, The Ottoman Jewish Com- 
munities and Their Role in the Fifteenth and Sixteenth Centuries, Freiburg, 1980 
(Hereafter: EPSTEIN, 1980), fails to use either TT No. 7 (1478) or TT No. 70 (1519) 
in his discussion of the Jews of Selánik (p. 72). Epstein further (p. 73 and fn. 36) 
misreads a passage from the Kanunname (law-Code) contained in TT No. 403, p. 
538, on the basis of which he suggests that the city’s Jews received «tax and custom 
exemptions and reductions...» (p. 72). A careful reading of the passage in question 
establishes that it has nothing to do with exemptions, but rather distinguishes bet- 
ween those who are inhabitants of Selánik and pay harag (tribute) and those who 
come from outside the city (Epstein has misread harag as dahi). 

24. See for example: VACALOPOULOS, 1972, p. 77; and BERNARD LEWIS, «No- 
tes and Documents from the Turkish Archives», Oriental Notes and Studies III, 
Jerusalem, 1952, pp. 1-52 (pp. 25-28 in particular). 
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We find the reason for the disappearance of Selánik's late Byzan- 
tine Jewish inhabitants in events following the conquest of Constanti- 
nople in 1453, and more specifically in the policies adopted by its con- 
queror vis-a-vis its repopulation?*. The contemporary Byzantine Chro- 
nicler Kritovoulos describes Mehmed II's policies in this regard as fol- 
lows: 


«When the Sultan had captured the City of Constantinople, almost 
his very first care was to have the city repopulated. He also under- 
took the further care and repairs of it. He sent an order in the form 
of an imperial command to every part of his realm, that as many 
inhabitants as possible be transferred to the City, not only Chri- 
stians but also his own people and many of the Hebrews»?5. 


That the ‘Hebrews’ mentioned by Kritovoulos included Jews from 
Selánik is attested to by a tahrir defter for Istanbul from the year 154027. 
This survey includes the religious foundations (vakfs) established in the 
city by Mehmed II in the wake of the city's conquest. As such it gives 
us the place of origin and numbers of those settlers forcibly brought to 
the city in the previous century, whose tax income helped provide the 
upkeep for the vakıf of Mehmed II. Among the sürgüned (deported) 
groups is the: Cema’at-i Yahudiyan-i Selânik (the community of Jews 
from Selânik), which in 1540 numbered 92 hanes (households)?*. While 
the 92 families thus represented in 1540 may be assumed, due to natural 
increase, to be larger in number than their ancestors transferred to the 
city almost 100 years previously, the exact number of those deported 
in 1453-4 is impossible to determine. Some idea however may be gained 
from a passage in the Seyahatname of Evliya Celebi where, in describ- 
ing Mehmed II's attempts at repopulating the city of Istanbul, he re- 
ports that 50 families of Jews from Selânik were brought to the city and 


25. For a discussion of this policy see: HAUL INALCIK, «The Policy of Mehmed 
II toward the Greek Population of Istanbul and the Byzantine Buildings of the City», 
Dumbarton Oaks Papers 23-24 (1969-70), pp. 229-250. 

26. Kritovoulos, History of Mehmed the Conqueror. Translated by CHARLES T. 
RIGGS, Princeton, 1954, p. 93. 

27. Cited in: OMER LUTFI BARKAN and EKREM HAKKI AYVERDI, Istanbul 
Vakiflari Tahrir Defteri, Istanbul, 1970, p. XVI. Here the authors also mention a 
cizye defter (Capitation-Tax Register) for the Jews of Istanbul from the year 1691- 
92, which lists the Jewish population as to whether they came to the city of their 
own free will (kendü gelen) or as a result of sürgün (deportation). Among the 1,109 
families listed as “deportees? is a community from Selânik. 

28. Ibid., p. XVI, and EPSTEIN, 1980, pp. 178-180. 
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settled in the areas of Tekfür Saray and Suhud Kapisi?®. Beyond any 
doubt Jews from Selânik were resettled in Istanbul after its conquest in 
1453. 

Herein must lie the explanation for the absence of a Jewish commu- 
nity in the 1478 tahrir of Selânik. Namely, the deportees brought by the 
Conqueror to Istanbul must have included the entire Jewish popula- 
tion of the city. 

While no exact figures are available for the size of Selánik's Jewish 
population in 1430, at the time of the Ottoman conquest, all indications 
are that it must have been quite small. Joshua Starr, in his study of late 
Byzantine Jewry, notes that for the period of the 13th and 14th centu- 
ries we have no references at all to Jews in the city of Selánik??. He sug- 
gests that this may result from the fact that in ca. 1223 Theodore I Du- 
kas Angelos (despot of Epirus), who was vehemently anti-Jewish, esta- 
blished his capital in the city. Indeed, the only references we have to Jews 
in the city after this time (and prior to the Turkish conquest), come from 
the brief period of Venetian rule between 1423-30. Then we learn that the 
city’s Jewish population was paying an annual communal tax of 1,000 
hyperpera, which due to the fact that large numbers of Jews were leav- 
ing the city was a heavy burden on the remainder. Several times the 
representatives of the community petitioned the Venetian authorities 
to the effect that it either be suspended until the Turkish threat was 
past, or that it be reduced in keeping with the fact that there were fewer 
people available to share in its payment?*. That, given the violent na- 
ture of the conquest in 1430, by 1453 the remnants of Selánik's Byzan- 
tine Jewish community may well have numbered between 50-90 fami- 
lies seems quite probable. That they were sürgüned (deported) to Istan- 
bul en masse after that city's conquest in 1453, accounts for the fact 
that there were no Jews living in Selánik at the period of the 1478 ta- 
hrir??, 

That this absence of a Jewish element in the city's population was 


29. While writing in the late 17th century, the detail provided by Evliya vis- 
a-vis the Jews of Selânik suggests that he might well have had access to a now mis- 
sing 15th century source. The passage given here is quoted in: EKRAM HAKKI AYVE- 
RDI, Fatih Devri Sonlarinda Ístanbul Mahalleleri, Sehrin Iskáni ve Nüfusu, An- 
kara, 1958, p. 76. 

30. STARR, 1949, p. 77. 

81. STARR, 1949, p. 20 and pp. 77-79. 

32. ROTH, 1971, p. 700 notes that it is impossible to confirm the continuity of 
Selánik's Jewish community in this period. 
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a temporary one is established by the third in the series of extant ta- 
hrir defters covering the city. Dated 1519, this icmal (summary) survey 
was carried out in the closing years of Sultan Selim Is reign (1512-1520). 
It shows that there were by this date a total of 3,143 Jewish households 
and 930 Jewish bachelors (or approximately 15.715 individuals) in Selà- 
nik??, all of whom were new refugees from Spain, Italy and Germany?^. 
In short, from having no Jewish residents in 1478 Selânik had, in a period 
of 44 years, been transformed into a city, where 53.7% of its inhabitants 
were Jews. This influx of Jewish refugees resulted in a population growth 
for the city of almost 200%. What had been a city of 10.144 in 1478, 
had by 1519 mushroomed into a metropolis with 29,220 inhabitants. 


THE GREEK QUARTERS OF SELANIK AND THE MUSLIM MAHALLES 
ATTACHED TO THEM: 


Recognizing the greater probability of identifying the locations of 
already established mahalle (quarter) names, rather than those of the 
temporary cema'ats (communities) of the newly arrived Muslim settlers, 
we must begin our analysis of the data contained in TT No. 7 with an 
examination of the city's 10 Greek Christian Quarters. Establishing 
the locations of Selánik's mahalles will enable us to identify those of the 
27 Muslim cema’ats shown as attached to them: 


I. MAHALLE-I PODROM (1 227.99/) The «Quarter of Podrom» 
represents a local variation of Hippodrome, i.e., the area of the city's 
stadium. Tafrali reports that as late as the beginning of this century the 
local Greeks referred to the area south and West of the city's Kassandra 
Gate (Tr.: Kalamaria Kapısı) as the Quarter of Prodromi*5. This south- 


38. TT No. 70, p. 8. 

34, While as a summary defter TT No. 70 only gives the total figures for each 
of the city’s religious groups, TT No. 403 (ca. 1560) lists each of the Jewish cema'ats 
(communities) then resident in Selánik by name. From this tahrir it is possible to 
identify all of the city's Jews as to place of origin in Europe. It should be noted that 
BNCM: SN 16/35 compiled ca. 1500 and chronologically the second in our series of 
Selânik defters, also lists a Jewish population. However the fragment which has 
survived breaks off in the middle of its list of the Jewish inhabitants, making it im- 
possible to determine the relative size of this newly arrived immigrant community 
in ca. 1500. 

85. The single most useful work on the topography of Selánik is ORESTE TAFRA- 
LrS, Topographie de Thessalonique, Paris, 1918 (Hereafter: TAFRALI, 1913). For 
Prodromi, see: pp. 124-129. The area is also discussed in a second work by the same 
author: Thessalonique au quatorzième siècle, Paris, 1918 (Hereafter: TAFRALI, 
1913/1). 
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eastern section of the city remained a Greek and Jewish (after 1500) 
quarter throughout the Turkokratia?$. MAP 137 shows the approximate 
locations of the Hippodrome, while the area of the Mahalle-t Podrom 
is given on MAP П (see: рр. 266 and 267 respectively). In 1478 the Makal- 
le-i Podrom housed the city's largest Greek community, with a total of 
209 hanes (households), or approximately 992 residents??. 

In addition TT No. 7 lists two Muslim cema'ats (communities) as 
being attached to the Quarter of Podrom: 


a) Cema'at-i Mescid-i Sinan Bey birader-i Saruca Pasa (the com- 
munity of the small mosque of Sinan Bey, the brother of Saruca 
Pasa), with 53 households and 12 bachelors??. 

b) Cema'at-i Mescid-i Letri Yolu? (The community of the small 
mosque on the Letri Road), with 47 households and 10 ba- 
chelors. 


While neither of these mescids are identifiable today, their attach- 
ment to the Quarter of the Hippodrome establishes their approximate 
location in the southeastern section of the city (see: MAP III, p. 268). 

When we combine the Christian and Muslim residents of this area 
of the city we see that it contained a total of 309 households, or 1,492 
residents*°. 


IL MAHALLE-I AYO PILAYA (7% 45) The Quarter of St. Pe- 
lagie is clearly named after a church bearing this saints name. While the 
existence of a Quarter of the Church of St. Pelagie is known in late By- 
zantine times (from the fact that it is mentioned in an act of the Atho- 


36. VACALOPOULOS, 1972, p. 81; and ROTH, 1971, p. 700. 

37. In the preperation of the maps which accompany this work I have been 
aided in particular by the map included at the end of TAFRALI, 1913: «Plan ancien 
de Thessalonique» (Hereafter: TAFRALI, 1913/MAP). In addition I have utilized 
the map drawn by GEORGIOS I. THEOCHARIDES in his work entitled: Topographia 
kai politike historia tes Thessalonikes, Thessaloniki, 1959, (Hereafter: THEOCHA- 
RIDES, 1959/MAP). Among modern maps I have used that drawn by the British 
Royal Engineers: 1:10,000 Town plans of Greece: Thessaloniki (1944). (Hereafter: 
Thessaloniki/MAP, 1944). 

38. These and subsequent figures for the city’s Greek Quarters are computed 
as follows: kanes x 5 + bives x 4 == total residents. (See: TABLE 1). 

39. The approximate size of the Muslim cema’ats may be determined by multi- 
plying the total hanes x 5. For the page references in TT No. 7 for the city’s Muslim 
cema'ats see: TABLE I (p. 258). For the Christian maAalles see: TABLE II (p. 259). 

40. Computed as follows: Christian kanes x 5 + Christian bipes x & = 992 + 
Muslim hanes x 5 = 1,492 total residents. 
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nite Monastery of Zographou, dated 1270)*!, there is some controversy 
as regards its location. The Act of 1270 places it in the immediate vici- 
nity of the Church of the Metropolitan, which Tafrali states is uniden- 
tifiable in the 13th century*?. Janin, in a recent work, disputes this, 
stating that clearly the Church of the Metropolitan in this period was 
that of St. Sophia, located in the southcentral section of the city (see: 
MAP I, p. 266), i.e., to the west of the Hippodrome^*, Janin’s identifica- 
tion appears to be strengthened by the evidence contained in TT No. 7 
which suggests that the Mahalle-i Ayo Pilaya was in all likelihood in the 
vicinity of the Church of St. Sophia. First, when we compare the order 
in which the tahrir of 1478 lists the city's Christian Quarters (see: TA- 
BLE II, p. 259), with the locations of those quarters which are firmly iden- 
tified (see: MAP II, p. 267), it appears that the scribes compiling TT No. 
7 did so by generally moving counter clockwise around the city (south- 
east-north-west-and southwest respectively). If this apparent pattern 
actually reflects reality and not chance, the Mahalle-i Ayo Pilaya could 
well have been located in the southcentral area of the city, between the 
quarters of the Hippodrome and St. Menas. This would place it in the 
immediate vicinity of the Church of Saint Sophia. Secondly while, as 
will be seen subsequently, with the exception of Saint Sophia, all of the 
city’s major late Byzantine churches appear as quarter names in 1478, 
may also suggest the proximity of St. Sophia to the already established 
Quarter of St. Pelagie. In addition, the fact that by the tahrir of 1613 
the Mahalle-i Ayo Pilaya has disappeared from the list of the city's Greek 
Quarters**, may reflect the fact that it was in the southcentral area of 
Selânik that the 3,143 households of Jewish refugees were settled in the 
early 16th century. In other words, what had in 1478 been a Greek Quar- 
ter has by the beginning of the 17th century become a Jewish one;** 
and, finally the fact that one of the Muslim cema'ats in 1478 is named 
after the owner of a dalyan*5, may suggest the proximity of Ayo Pilaya 
to the sea. In short, all indications point to the fact, that Janin's identi- 


41, TAFRALI, 1913, рр. 190-191. 


42. TAFRALI, 1913, p. 191. 
43. RAYMOND JANIN, Les Églises et les Monastéres des Grands Centres By- 


zantins, Paris, 1975 (Hereafter: JANIN, 1975), p. 405. 


44. TT No. 728, рр. 14-28. 
45. VACALOPOULOS, 1972, p. 83; and ROTH, 1971, p. 700. 
46. For a description of this type of ‘fishing-station’ see: HENRY and RENEE 


KAHANE and ANDREAS TIETZE, The Lingua Franca in the Levant, Chicago, 1958, 
рр. 477-481. 
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fication of the Church of St. Sophia as the seat of the Metropolitan in 
the last centuries of Byzantine rule is correct. Consequently I have Io- 
cated the Mahalle-i Ayo Pilaya to the west of the Church of St. Sophia 
inthe southcentral area of Selánik (see: MAP II, p. 267). 

In 1478 the Mahalle-i Ayo Pilaya was the city's second largest, Greek 
Quarter with a total of 199 households, or 950 residents. In addition TT 
No. 7 lists three Muslim cema’ais as attached to it: 


a) Cema'at-i Mescid-i Mehmed Dalyanci (the community of the 
small mosque of the dalyan owner Mehmed) with 25 households 
and 1 bachelor; 

b) Cemaat-i Mescid-i Raif (?) (the community of the small mosque 
of Raif?), with 19 households; 

c) Cema’at-i Mescid-i Нав Mehmed (the community of the small 
mosque of the pilgrim Mehmed), with 20 households. 


When the Christian and Muslim residents of this area of the city 
area of the city are combined we see that it housed a total of 263 hanes, 
or 1,270 inhabitants (see: MAP III, p. 268). A 


ПІ. MAHALLE-I AKHIROPIT (ЧУ 9 у>) ): The ‘Quarter of Achei- 


ropoietos' is clearly the area surrounding the city's Church of the Achei- 
ropoietos?", The only one of the city's major Christian sanctuaries to be 
converted into a mosque at the time of the conquest in 1430*5, its na- 
me still survived some 48 years later to describe the Greek quarter which 
surrounded it (see: MAP I, p. 266). While by the first half of the 16th 
century the Muslim residents of this area are listed under the Mahalle-i 
Camiatik (the Quarter of the Old Mosque), its Greek inhabitants are 
still shown as occupying the Mahalle-i Akhiropit*?. In 1478 this quarter 
had a total of 138 Greek Christian households, or 663 inhabitants (see: 
MAP II, p. 267). In addition there were three Muslim cema'ats listed as 
attached to it: 


47. Perhaps the best known of the Byzantine Churches in the city this site is 
described in detail by: TAFRALI, 1913, pp. 151-155; VACALOPOULOS, 1972, p.74; 
JANIN, 1975, pp. 375-380. Also see: C. DIEHL, M. LE TOURNEAU and H. SALADIN, 
Les Monuments Chrétiens de Salonique, Paris, 1918 (Hereafter: DIEHL, 1918), pp. 
35-58, and CHARLES TEXIER — R. POPPLEWELL PULLAN, Byzantine Architecture, 
London, 1864 (Hereafter: TEXIER, 1864), pp. 145-147. 

48. MIGNE, Anagnostes, pp. 619-620 for a detailed description. See also: JH. 
KRAMER'S, Selânik», Encyclopaedia of Islam (ist. Ed.), Vol. IV, p. 206. 

49. ТТ No. 403, p. 537 (cami?-i atik) and pp. 611-612 (mahalle-i Akhiropit). 
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a) Cema'at-i Mescid-i Hacı Hasan (the community of the small 
mosque of the pilgrim Hasan), with 26 households; 

b) Cema'at-i Mescid-i Hwace (Hoca) Burhan (the community of 
the small mosque of the Muslim teacher Burhan), with 8 house- 
holds and 1 bachelor; 

e) Cema’at-i Mescid-i Cám?" (the community of the ‘Friday Mos- 
que’), with 38 households and 2 bachelors. 

Only one of these Muslim communities can be located with certain- 
ty, that bearing the name of the ‘Friday Mosque’, that is, the mescid-i 
саті? or the «Collecting mosque». As indicated above the only known 
mosque (ейт), i.e., a Muslim site where Friday prayers are held (as 
distinguished from a mescid where the special Friday prayers are not 
held), in the city at this time was the former Church of the Acheiropoie- 
tos. There can be little doubt that this is what the cám? part of the 
name mescid-i cám? refers to. The residents of the сета? at-i mescid-i 
câmi’ were the Muslim congregation of the former Church of the Achei- 
ropoeitos59, 

In 1478 the combined Christian and Muslim residents of the Mahalle- 
i Akhiropit accounted for a total of 210 households, or 1,123 inhabitants. 


IV. MAHALLE-I KHORISHE / KHORLISTE / KHORISTE (?) ( XV p 


and co „> )*'. The location of this mahalle is one of the most proble- 


matical among the city’s 1478 toponyms. As the variety of readings gi- 
ven above suggests, there are a number of possible variants of the name 
as it appears in TT No 7. For the late Byzantine period the known to- 
ponym closest to these suggested reading is the XIIIth century Meto- 
chion of Chortaites, which Janin establishes as being located inside the 
city5?. When it comes to pinpointing the site of this Metochion it appears 
that Janin has linked it with the Monastery of Chortaites which John 
Anagnostes, in his description of the city’s conquest in 1430, has iden- 
tified as being along the walls to the east of the Acropolis*?. Janin has 


50. For a parallel situation in the city of Trabzon, see: H.W. Lowry, «Trab- 
zon’s Yeni Cuma Camii (New Friday Mosque): Why Is It Called? What It Is?» Bo- 
gazici Universitesi Dergisi, Vol. III (1975), pp. 91-112. 

51. This name which only appears in TT No. 7 is spelled in two different ways. 
The first entry ( oy ) appears on pp. 525-6, as the mahalle to which three Tur- 


kish cema’ats are attached, while the second spelling ( Ass яд ) is given on p, 
543 as the name of the Greek Quarter. I 

52. JANIN, 1975, рр. 414-415. 

58. Ioannis Anagnostae, De Extremo Thessalonicensi Excidio (Corpus Scriptorum 
Historiae Byzantinae 36), Bonn, 1838, pp. 483-534. For Chortaites see: p. 502. 
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accepted the Metochion in the city and the Monastery along the walls 
as one and the same place. Therefore in locating the Metochion within 
the walls of Selânik (see: MAP I, p. 266), he has been guided by his in- 
terpretation of Anagnostes who states that the Monastery was along 
the city walls near the Trigonion. 

An alternative identification for our Mahalle-i Khorishe is suggested 
by a toponym preserved in present day Thessaloniki. Located to the west 
of the Church of St. Demetrius is the Platia Khor-Khor (the Square of 
Khor Khor) or, as it is alternatively known the Lahanagora (Vegetable 
Market)5+. This area which falls in the otherwise unoccupied northwest 
section of the city (see: MAP II, p. 267) is also a possible site for this 
quarter. 

Influenced primarily by the fact that the site of John Anagnostes’s 
Monastery of Chortaites, while in all likelihood outside the city’s eastern 
walls, remains unidentified5*, plus the fact that only the first syllable 
of our Khorishe resembles the possible Byzantine sites (Chortaites or 
Khor-Khor), 1 have left this quarter as unidentified. 

In 1478 the Mahalle-i Khorishe combrised a total of 149 Creek Chri- 
stian households, or 712 inhabitants. In addition the defter lists the fol- 
lowing three Muslim communities as attached to it: 


a) Cema’at-i Mescid-i Kara (?) Hacı (the community of the small 
mosque of the Black Pilgrim), with 33 households and 7 ba- 
chelors; 

b) Cema'at-i Mescid-i Ahi Bali (the community of the small mos- 
que of Bali the Ahi), with 35 households and 1 bachelor; 

c) Cema'at-i Mescid-i Mustafa Karafert (the community of the 
small mosque of Mustafa from Karaferiye), with 36 households 
and 8 bachelors. 





The fact that none of these three mescid names survived the 15th cen- 
tury®® precludes the possibility of their being of assistance in establi- 
shing the exact location of this quarter in 1478. 


54. Thessaloniki/MAP, 1944. 

55. DAVID BALFOUR'S, Politico-Historical Works of Symeon Archbishop of 
Thessalonica (1416 /17-1429), Vienna, 1979, discusses the site of the Monastery of 
Chortaites on p. 182, fn. 200. Based on the descriptions provided by Symeon he has 
determined that it lay ENE of the city, only a mile or two from the walls. It is this 
Monastery that Janin has confused with the 13th century Metochion of the same 
name, which it held at an unidentified site in the city itself. 

56. For the extant Turkish mahalle names in ca. 1560, see: TT No, 403, pp. 
536-547 and 610. 


rondan vi» 10-12-82 
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The combined total of 253 Christian and Muslim households in the 
Quarter of Khorishe, contained a total of 1,232 residents. 


V. MAHALLE-I ASOMAT (1/1 9:0) ): The ‘Quarter of the Asomati’ 
is a name well attested to in the late Byzantine period*?". The Asomati 
(or Rotunda) was one of the names used for the Church of St. George 
(see: MAP I, p. 266), which stands to the east of the Acheiropoietos, close 
to the land walls, near to the Kassandra Gate (Tr.: Kalamaria Kapist)°*. 
This church was to remain in the hands of the city’s Christians until the 
year 1590, when it was converted into the беу Hortaci Camii’. At the 
time of our tahrir in 1478 it undoubtedly served as the place for the wor- 
ship for the 196 households and 13 bachelors who made up the Christian 
residents of the Mahalle-i Asomat, i.e., its 935 Greek inhabitants. In 
addition to the Christians the 1478 tahrir lists two Muslim cema'ats as 
being attached to this quarter: 

a) Cema’at-i Mescid-i ‘Ali Pasa (the community of the small mos- 
que of ‘Ali Pasa), with 29 households and 2 bachelors; 

b) Cema’at-i Mescid-i Hacı Mustafa (the community of the small 
mosque of the pilgrim Mustafa), with 52 households and 3 
bachelors. 

In 1478 this quarter has a combined Christian and Muslim popula- 
tion of 277 households, or 1,340 residents. 


VI. MAHALLE-I AYO DIMITRI (& INT ) The ‘Quarter of St. 


Demetrius’ is easily identifiable as the neighborhood of the Church of 
St. Demetrius (see: MAP I, p. 266 and MAP II, p. 267)°°. This Byzantine 
church remained a Christian place of worship until the year 1492, when 
it was converted into the Kasimiye Cam? by order of Sultan Bayezid 
IIS, At the time of our survey this area was one of the city's smallest 
Christian quarters with 54 households and 2 bachelors, or 263 residents. 
The 1478 tahrir lists three Muslim cema'ais as being attached to it: 
a) Cema’at-t mescid-i hazret-i Kasim Pasa (the community of the 
small mosque of His Excellancy Kasim Pasa), with 25 house- 
holds. 


57. See: JANIN, 1975, pp. 358-362; VACALOPOULOS, 1972, p. 76; TAFRALI, 
1913, pp. 155-160. 

58. ТАРКАП, 1913/MAP. 

59. KIEL, 1970, p. 147. 

60. For references to this church see: JANIN, 1975, pp. 365-372; VACALOPOU- 
LOS, 1972, р. 76; TAFRALI, 1913, pp. 168-175; TAFRALI, 1913 /MAP. 

61. KIEL, 1970, pp. 145-146. 
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b) Cema’at-i Mescid-i Ahmed Kara Hacı (the community of the 
small mosque of the black pilgrim Ahmed), with 37 households 
and 1 bachelor. 

с) Cema'at-i mescid-i Hac Ismail (the community of the small 
mosque of the pilgrim Ismail), with 59 households and 9 ba- 
chelors. 


The Quarter of St. Demetrius is noteworthy for the fact that it is 
the first Christian-Muslim area to appear in T.T. No. 7, where the Muslim 
element of the populace outnumbered the Christian. With 605 Muslim 
residents out of a total population of 868, the Muslims attached to this 
quarter accounted for 69.7% of its total residents. 


VIL MAHALLE-I OFALO ( #J à э )): The Quarter of Ofalo is 
clearly a variant of the known fifteenth century ‘Quarter of Omphalos’ 
or the 'naval'9?. The name appears in an act of Donation dated 1420, 
wherein one Marie Hagioreitissa gives a Church of the Forty Martyrs 
located in the Quarter of Omphalos to the Monastery of Dionysiou$?. 
Nicolas Oikonomides who published this document located this quarter 
south of that of Saint Demetrius®*. As such, in accordance with the 
meaning if its name, it was located in the ‘naval’ of the city (seé: MAP II, 
p. 267). By the middle of the sixteenth century this quarter appears in 
TT No. 403 as the Mahalle-i Ofalos( «3~s)\gg}_)°*. In 1478 the Mahalle- 
i Ofalo contained 83 Greek Christian households and 5 bachelors, or 
392 residents. In addition the tahrir shows three Muslim cema’ats as 
attached to the Quarter: 


a) Cema'at-i Mescid-i Hátib (the community of the small mosque 
of the Preacher), with 61 households and 6 bachelors; 

b) Cema'at-i Mescid-i Yusuf Tokmak (the community of the 
small mosque of Yusuf Tokmak), with 27 households and 4 
bachelors; 

с) Cema’at-i Mescid-i Hac Kemal (the community of the small 


62. The name has survived in a single published document: NICOLAS OIKONO- 
MIDES, Actes de Dionysiou-Texte (Paris, 1968), pp. 110-114 (Hereafter: OIKONOMI- 
DES, Dionysiou). In correspondance Professor Oikonomides has informed me that 
it also appears in an unpublished Greek document of 1384 from the Monastery of 
Docheiariou. 

63. OIKONOMIDES, Dionysiou, pp. 110ff. 

64. OIKONOMIDES, Dionysiou, p. 110. 

65, TT No. 403, p. 620. 
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mosque of the pilgrim Kemal), with 32 households and 4 ba- 
chelors. 


Here again the Muslims who accounted for 65.3% of the quarter's inha- 
bitants, outnumbered the Christians with 392 out of the 600 residents. 


VIII. MAHALLE-I KETAFI (o9 bs ): The ‘Quarter of the Kata- 
phyge (Refuge) is a known Byzantine name in the city, albeit the 
object of some controversy as to what it was and where it was actually 
located. Vacalopoulos refers to it as a church founded in the arcades 
where St. Demetrius used to teach, and consequently the point of origin 
for the procession which marked his birthday®*. Tafrali, on the other 
hand, states that the Kataphyge was in fact a subterranean area under 
the Church of the Acheiropoietos97. In a recent work Janin has summar- 
ized the arguments of these and other contemporary authors, all of 
which stem from ambguities in the written sources, by saying that the 
problem is insoluble until such time as adequate archeological work is 
undertaken$$, 

The testimony of TT No. 7 sheds important light on the contradi- 
etions outlined above. First of all, it establishes that there was indeed 
a Quarter in the city known as Kataphyge. Secondly, as a result of the 
fact that the exact locations of two of the 15th century mescids shown 
as attached to Kataphyge are known, it allows us to pinpoint the general 
area of the city it encompassed. Both the Mescid-i Hamza Bey and the 
Mescid-i Kadı ‘Abdullah were located to the west of the Church of the 
Acheiropoeitos in the area identified by Theocharides as that of the 
city’s Agora (Market-Place)$?. These known points of reference esta- 
blish, contra Tafrali, that the Kataphyge was not in fact located beneath 
the Aeheiropoeitos. In so doing they tend to confirm the theory first 
put forward by A. Xyngopoulos, that this area was actually that of the 
porches of the Agora"e. 

In 1478 the Mahalle-i Ketafi contained 111 Greek households and 
9 bachelors, or 530 Christian inhabitants. In addition there were four 
Muslim cema'ats listed as attached to it: 


66. VACALOPOULOS, 1972, p. 20. 

67. TAFRALI, 1918, pp. 132-133. 

68. JANIN, 1975, pp. 389-991. 

69. THEOCHARIDES, 1959 /MAP. 

70. Cited in: JANIN, 1975, p. 390 and їп, 5. 
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a) Cema'at-i Mescid-i Hacı Sufi? (the community of the small 
mosque of the pilgrim Sufi?), with 20 households; 

b) Cema'at-i Mescid-i Kadı ‘Abdullah (the community of the 
small mosque of the Judge ‘Abdullah), with 39 households 
and 5 bachelors; 

c) Cema'at-i Mescid-i Balaban Ава (the community of the small 
mosque of Balaban Aša), with 12 households and 2 bachelors; 

d) Cema'at-i Mescid-i Hamza Bey (the community of the small 
mosque of Hamza Bey), with 38 households. 

There was a total of 220 combined Christian and Muslim households, 

of 1,075 residents, in the Mahalle-i Ketafi. 


Кә 
IX. MAHALLE-I AYO MINE ( дле 5/1): The ‘Quarter of St. Menas’. 


As the site of this still extant Byzantine Church of Saint Menas is 
known (see: MAP I, p. 266), we may state with certainty that the Quar- 
ter bearing its name was located in the southwest quadrant of the city 
near the Port of Constantine‘. In 1478 the Mahalle-i Ayo Mine contained 
102 Greek households and 19 bachelors, for a population of 490 Chri- 
stians. At the same time there were four Muslim cema’ats which appear 
as attached to it: : 


a) Сета?аі-і Mescid-i Kilise der Bad-i Vardar (the community 
of the small mosque of the Church at the Vardar Gate), with 
24 households; 

b) Cema'at-i Mescid-i Hizir Ава der Bad-i Bali (the community 
of the small mosque of Hizir Aga at the Bali (?) Gate), with 22 
households; 

e) Cema'at-i Mescid-i Hacı Mustafa (the community of the small 
mosque of the pilgrim Mustafa), with 22 households and 3 
bachelors; 

d) Cema'at-i diger Mescid-i Hacc Mustafa (the other community 
of the small mosque of the Pilgrim Mustafa), with 17 house- 
holds. 

The Muslims attached to the Mahalle-i Ayo Mine accounted for 
85 households, thus giving the Quarter a combined Christian-Muslim 
population of 915 residents. 


X. MAHALLE-I YANI MAVROKALI(&G элә ¿U): The ‘Quarter of 
Ioannes Mavrokali', is the only area named after an individual in the 


71. See: TAFRALI, 1913, pp. 175-178; VACALOPOULOS, 1972, p. 80; and 
JANIN, 1975, p. 397. 
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city. The absence of a Ioannes Mavrokali among the names of its 34 house- 
holders (167 residents) in 1478 suggests, that here, as with the other nine 
quarters of the city, we are faced with a late Byzantine Quarter whose 
name has been preserved. However an examination of the extant lite- 
rature has not revealed such an individual. This Quarter is further uni- 
que in the sense that it is the only one of the city’s areas which is not 
listed as having one or more Muslim cema'ats (communities) attached 
to it. At the same time it is the smallest of the ten Christian Quarters. 
If the pattern suggested by the order in which the preceding nine Greek 
mahalles are listed, were followed here, it would point to the Quarter 
of Ioannis Mavrokali being located either along the sea-walls between 
St. Menas and Saint Pelagie, or north of St. Menas to the west of Kata- 
phyge (see MAP II, p. 267)). On the maps which accompany this study 
the Mahalle-i Yani Macrokali has been left as unidentified. 


DISCERNIBLE SETTLEMENT PATTERNS IN THE CITY 


The most striking aspect of the city’s settlement pattern in 1478 
is the apparent mixed nature of the quarters, i.e., the fact that Selánik's 
nine largest Christian quarters all appear as having two or more Muslim 
communities attached to them. Without question this reflects the rela- 
tive ‘newness’ of the city’s 1478 Muslim inhabitants. In other words, 
we are faced here with new Muslim immigrants, who having arrived in 
the city settle where there were empty houses, that is, in the already 
established quarters of the city7?. That this situation soon changed be- 
comes apparent when we examine the second of the extant mufassal 
(detailed) tahrirs of Selânik. Compiled in ca. 1500 this survey shows 
that all of the city’s 15th century cema'ats (communities) have disap- 
peared, to be replaced by separate mahalles (quarters)"*. At the same 
time we see that a settlement pattern which was to remain in effect 
throughout the Turkokratia has come into being. Namely, the Muslims 
are predominately located north of the Via Egnatia (see: MAP I, p. 266), 
while the Christians and the newly arrived Jewish immigrants are con- 
centrated to the south of this main thoroughfare?^, 

TT No. 7, as may be seen from MAP IV (p. 278) provides us with an 
indication of what was to come. The fact that the only two areas of the 


72. MIGNE, Anagnostes, pp. 619-22 verifies that this was the case in 1430-32. 

73. BNCM: SN 16/85, pp. 386-403. 

74. For a discussion of the city's settlement patterns as they existed in the 
17th and 18th centuries, see: VACALOPOULOS, 1972, pp. 80-87. 
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1478 city where the Muslim element was a majority in the population, 
were the northernmost mahalles of Ayo Dimitri and Ofalo, is indica- 
tive of the pattern which was to be established in the ensuing period. 

That the settlement pattern discernible in 1478 was not the result 
of accident, but rather reflects a clear policy on the part of its Ottoman 
administrators, is indicated by the fact that each of the 27 Muslim сета? 
ats have their own place of worship (mescid), and Imam (Prayer Lea- 
der). That in the individual listing of the members of the Muslim cema’ 
ais, these mams appear first points to the fact that they were serving 
as the administrative heads of their respective communities. The rela- 
tive equality population wise of the 27 Muslim communities, further 
strengthens the impression that this Muslim element in Selánik did 
not result from random independent immigrants. The close parallels 
between Selânik in 1478, and the experience of the two other major ur- 
ban centers conquered in this period, Istanbul (1453) and Trabzon (1461), 
are noteworthy?5. While the care exercised by Mehmed II in repopulat- 
ing Istanbul has been noted earlier, clearly he was not building up his 
new capital at the expense of his Empire’s other urban centers. At the 
same time as he was deporting parts of the local populaces from Selá- 
nik and Trabzon to help with the refurbishing of Istanbul, he was bring- 
ing in new Muslim settlers to these cities. Indeed it appears that he was 
consciously striving for a religious and ethnic balance in the urban cen- 
ters, for at the same time as he was deporting Christian from Trabzon, 
Jews from Selánik, along with Muslims from Anatolia to Istanbul, he 
was settling Muslims in Trabzon and Selânik, with their predominantly 
Greek and Christian populations. The result of these forced population 
transfers (sürgüns) was the religious-ethnie blend which came to typify 
the urban centers of the Ottoman Empire in later centuries. 

That such actions also fulfilled the necessary task of repopulating 
the city may be determined by an examination of Selánik's inhabited 
areas in 1478. As MAP IV (p. 278) illustrates the city's inhabitants were 
largely grouped around the center and southern sections of the walled 
city, thus indicating that large areas of the higher ground south of the 
Acropolis must still have been deserted. This is not strange when we con- 
sider the fact that in 1478 the city’s population totaled 10,414 (see: 
TABLE IH, p. 281), while prior to its conquest in 1430 the Venetian sour- 
ces indicate that the same area housed 40,000 inhabitants7®. Even al- 


75. For Trabzon, see: LOWRY, 1978, pp. 33-79; for Istanbul: INALCIK, 1973, 


pp. 229-281. 
76. STARR, 1949, pp. 77-79. This figure actually comes from the reports of the 
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lowing for possible exaggeration in the pre-conquest estimates, the te- 
stimony of the icmal (summary) tahrir of 1519 clearly establishes that 
the 1478 population in no way filled the walled city77. For with the ad- 
vent of heavy Jewish immigration after 1500 the population of the city 
almost tripled, with the result that by 1519 it stood at 29,200 (see: TA- 
BLE UI, p. 281). Yet all of these 1519 residents were still situated within 
the walled city. 

TABLE III (p. 281) which presents the population totals for Selânik 
from the tahrirs of 1478, 1500, 1519, ca. 1560 and 1613, establishes that 
throughout the 15th and 16th centuries the city never regained its pre- 
conquest population. 


OCCUPATIONAL PATTERNS IN THE CITY OF SELÀNIK 


Who were the 1478 inhabitants of Selánik? For the Greek Christian 
element of the populace, the answer to this query is relatively simple: 
they were the descendants of the city's pre-conquest population, sup- 
plemented no doubt, by limited post-conquest settlement?*. The tahrir of 
1478 reflects the 'settled' nature of this community by providing little 
in the way of information as regards either their place of origin or occu- 
pations. As I have previously demonstrated in a detailed study of the 
city of Trabzon in the 15th and 16th centuries, Ottoman administrative 
practice in this period generally listed the indigenous elements of a city's 
population by giving their proper name, followed by either their patro- 
nym or family name. While for newcomers to a city the éahrirs generally 
provide us with their proper names followed by their occupations or 
their place of origin??. This practice stems from the basic purpose of 
listing the names of the tax-payers in the first place: ease of identifica- 
tion. For among the residents of a well-established mahalle referring to 


newly assigned Venetian Governors, who in 1423 report that the city is «Well popu- 
lated» and contains «40,000 individuals». For their account see the valuable collection 
of Venetian documents published by K. MERTZIOS, Mnemeia Makedonikes Isto- 
rias, Thessaloniki, 1947, pp. 41-2 (Hereafter: MERTZIOS, 1947). I should like to ex- 
press my gratitude to Prof. Speros Vryonis who called this reference to my attention. 

77. TT No. 70, р. 8. 

78. See: MIGNE, Anagnostes, pp. 619- for a description of the appeal made by 
Murad II to the former residents of the city to the effect that they should return 
and claim their properties. He also described how the Sultan paid the ransoms for 
a portion of the city’s leading Greek inhabitants so that they would be free to settle 
in the city. 

79. LOWRY, 1978, p. 71, pp. 152-154. 


THE POPULATION OF SELANIK BETWEEN THE YEARS 1478-1613 








TABLE III. : 


GREEK CHRISTIANS JEWS TOTAL POPULATION 


MUSLIMS 


SOURCE AND DATE 








Hanes: 


994 
284 


862 Hanes: 


Hanes: 


Tapu-Tahrir Defter No. 7 


Compiled in: 1478 


(10,414) 


Bives: 


73  Mücerreds: 


862 


Mücerreds: 


48 
1,275 


Mücerreds: 








TOTAL HANES (Households): 


(20,831) 


Hanes: 754* 


1,234 
454 


1,715 Hanes: 
Bives. 


Hanes: 


BNCM: SN 16/35 
Compiled: ca. 1500 


15 


Mücerreds: 


241 
1,715 


Mücerreds: 


754 5,157 


1,688 


TOTAL HANES (Households): 





1,087 Hanes: 3,143 


1,874 Hanes: 


Hanes: 


Tapu-Tahrir Defter No. 70 


Compiled in: 1519 


(29,220) 


300 


Bives: 


282 Miicerreds: 


1,374 


930 
3,143 


Mücer.: 


55 
1,887 


Müccerreds: 


5,904 


TOTAL HANES (Households): 





Hanes: 2,645 


899 


585** Hanes: 


188 


Hanes: 


Tapu-Tahrir Defter No. 403: 


Compiled: 1520-1566 


(22,177) 


Kiralik H.: 


148 
136 


1,067 


Bives: 


418  Mücerreds: 


773 


Mücer.: 


Mücerreds: 


2,645 4,465 


TOTAL HANES (Households): 





Hanes: 2,083 


561 


314 Hanes: 


776 


Hanes: 


Ta pu-Tahrir Defrer No. 723 


Compiled in: 1613 


(18,420) 


Kiralik H.: 


2,270 
2,033 


Mücer: 


982 


452  Mücerreds: 


1,090 


Mücerreds: 





3,684 


564 


TOTAL HANES (Households): 


* The preserved defter fragment, while complete for the Muslim and Christian inhabitants, breaks off in the middle of 


the Jewish Taife-i Espanya community, i.e., the Jewish figures are incomplete. 


** In ТТ No. 403, while the Christian and Jewish listings are complete those for the city's Muslims are not. It is impossible to 


determine how many of the city's Muslims are omitted because of this break in the Defter. 
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someone as Mehmed the son of Mustafa served as a sufficient means of 
identification, as all the neighbors knew who was being indicated. How- 
ever in a community composed of new settlers from various regions. 
identifying someone as Mehmed the son of Mustafa was simply not ade. 
qata, if p ie ae hand, Mehmed is identified as Mehmed the shoe- 

aker, or Mehmed from i is bei i 
nee Anatolia, the chances of his being recognized 

І А detailed analysis of the names of Selánik's Christian and Muslim 
residents bears out this interpretation. Among the Christians recorded 
in TT No. 7, only 30 of the city's adult male heads of households are la- 
beled with occupational titles or by place of origin. In contrast, over 
500 of the 864 adult male Muslim heads of households are so identified®°, 
A: As may be seen from TABLE IV below, the occupations which are 
indicated for the Christians, while few in number, do give some indica- 
tion as to the type of work they were employed in: 


TABLE IV: CHRISTIAN OCCUPATIONS IN SELANIK (1478) 


eee 
OCCUPATION NUMBER SO EMPLOYED 





BOYACI (Dyer) : 

ESEKCI (Donkey Driver): 
HAYYAT (Tailor) : 

KETTANCI (Linen Weaver/Seller) : 
PABUCGI (Shoemaker) : 

PAPAS (Priest) : 


ИНОЕ - ——Á—É—————— 


sp ха CO CO мж 


While these occupations will become more meaningful when com- 
pared with the far wider sample which exists for the city's Muslims, one 
aspect of the above list does call for comment, namely, the number of 
priests. The presence of only 9 priests to serve a community of 6,094 


80. It should be noted that this interpretation does not agree with that sug- 
gested by the late Omer Litfi Barkan, who first noted the fact that the majority of 
the Muslim residents in TT No. 7 are identified as to occupation (see: BARKAN, 
1957, p. 86). Barkan makes the strange suggestion that the fact that the city's Chri- 
stians are not so labeled indicates that they were farmers. In so doing he overlooks 
the fact that 30 of the Christian heads of households are identified as to occupation 
and furthermore that we are dealing here with an urban population who are not 
paying agricultural taxes. For another type of error made by Barkan in his treat- 
ment of this defter see: fn. 19. above. 
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individuals is noteworthy. Indicating, as it does a ratio of 1 priest to 
667 Christians, this figure suggests the relative weakness of organized 
Christianity in the city. This state is further emphasized when we exa- 
mine the religious leadership of the city's other major faith, Islam. Here 
we see a total of 26 /mams (Prayer-Leaders) serving a population of 4,320 
or a ratio of 1 [mam per 166 Muslims (see: TABLE I, p. 258). Quite clearly 
the religion of the rulers was ‘officially’ stronger than that of the ruled**. 

TABLE V below examines the distribution of Selánik's priests 
among the ten Christian Quarters of the city: 


TABLE V: CHRISTIAN PRIESTS IN THE CITY OF SELANIK (1478) 


_—£—I i i À— ——HÓ— UIC———s—— 








NAME LIVING IN THE QUARTER OF 

PAPAS (Priest) KOSTI Podrom 

PAPAS (Priest) POLIT/YOLIT Podrom 

PAPAS (Priest) MAZARI Ayo Pilayi 

PAPAS (Priest) KIRYAKOS Akhiropit 

PAPAS (Priest) PETROS Akhiropit 

PAPAS (Priest) the son of GAVRIL Asomat 

PAPAS (Priest) NIKOLAS Asomat 

PAPAS (Priest) YORGI FILIPO Ofalo 

PAPAS (Priest) POLIT/YOLIT Ketafi 


_—————— ÀM——— MÀ 





From this list it would appear that the four Greek Quarters of Kho- 
rishe, Ayo Dimitri, Ayo Mine and Yani Mavrokali were without the 
services of a resident priest. 

While an analysis of the proper names, patronymics, and family na- 
mes of the Greek residents of Selanik it outside the immediate objective 
of this study, some idea of their scope may be gained from TABLE VI 
(p. 284), which lists the inhabitants of the Mahalle-i Ayo Dimitri as they 
appear in the 1478 tahrir*?. This breakdown of the inhabitants of Ayo 
Dimitri serves to exemplify the format followed by the scribes in com- 
piling the tahrir defters. In accordance with the information they provi- 
de we may identify the residents as falling into one of the following 
six categories: 


84. For a parallel situation in Trabzon, see: LOWRY, 1978, p. 160. 
82. TT No. 7, pp. 546-7. 
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1. THOSE IDENTIFIED BY PROPER NAME AND FAMILY NAME: 
e.g., Aleksi Sevastiano, Manol Magolas, Pavl Kavalar etc. 


TABLE VI: RESIDENTS OF AYO DIMITRI IN 1478 


ees 


Line: NAME Line: NAME 





1 Yani Miryani 7 Manol Eskolar 
Yorgi Lamanpoti Dimo son of Eflatino 
Thiryano son-in-law of Theologho Yani son of Mirayid 
Yorgi Theologho Yorgi Pabuççi (shoemaker) 
Kosti —— (?) Maroli (Maroulis) Dimo son of Mirayid 
Yorgi son-in-law of Ayokafki Nikola Pabuggi (shoemaker) 


2 Nikola Thirkhayot 8 Thomas Andrea 
Manol Magolas (Magoulas) Nikola Ésekei (donkey driver) 
Aleksi Kolaris Manol Khonati 
Aleski Sevastiano Tstanislav son of Dimitri 
Yani son of Yorgi Theologho Kosti son of Kondopetri 
Yorgi son of Virmi Dimo son of Mesora 


3 Yorgi son of Politova 9 Todor Kestirpulo 
Nikola son of the Priest Yorgi Widow: the wife of Yorgi 
Politi son of Pangal (Pankalos) Widow Ozomi 
Todor Ruso Yunas (Yanos) Widow Maria 


Yani son of Eskolar 
Manol son of Kondari 


Widow: the wife of Karzani 
Widow Eleni, the wife of Viayami 


4 Estefan son-in-law of Filozogar 10 Widow: the wife of Petro 
Dimitri Koros Widow Evdoki, the wife of Khristyano 
Estaniko son of Ovalari 
Andrea pupil of Laskari 
Dimitri son of Dirano 
Kosti son of Exsathopulo 


5 Bimo son of Maskafa 
Dimitri son of Khrikomana 
Aghapotos son of Priyasnos 
Sianan son of T'heolosghi 
Yani son of Theolosghi 
Manol son of Ral(i) 


6 Manol son of Kharpino 
Radoslav Rafte (Rafti} 
Mikhaloglu Isteni 
Mikhal Kirkyala 
Zitranos son of Istilyano (Stylianos) 
Pavl Kavalar (is) 


ee 
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2. THOSE IDENTIFIED BY PROPER NAME AND PATRONYMIC: 
e.g., Yani eeled-i (son of) Eskolar, Kosti veled-i Exsathopulo 
etc. This category is extremely problematical as many of the 
patronymics appear to be family names: Politova, Pangal, Isti- 
lyano, Kondopetri, to name but a few. This may indicate that 
when the scribes asked for fathers names they were given sur- 
names rather than proper names. 

3. THOSE IDENTIFIED BY PROPER NAME AND CRAFT МАМЕ: e.g., 
Yorgi the shoemaker and Nikola the donkey driver. 

4. THOSE IDENTIFIED BY PROPER NAME AND THE NAME OF 
THEIR FATHER-IN-LAW: e.g., Thiryano damad-i (son-in-law 
of) Theologho and Yorgi damad-i Ayokafku. This practice was 
very uncommon and indicates that in Selánik sons-in-law were 
actually living with their in-laws. 

5. THOSE IDENTIFIED BY PROPER NAME AND THE NAME OF 
SOMEONE WITH WHOM THEY SHARED A CLIENT RELATION- 
SHIP: In the Mahalle-i Ayo Dimitri we have the unique 
example of Andrea sagird-i (pupil/apprentice of) Laskari. 

6. WOMEN IDENTIFIED AS WIDOWS: The widows in TT No. 7 
are listed in one of three ways: 

a) WITH PROPER NAME ONLY : e.g., Bive Maria (widow Maria); 

b) AS THEIR HUSBAND’S WIDOW: e.g., Bive zen-i Yorgi (Wi- 
dow: the wife of Yorgi); 

c) WITH PROPER NAME AND THAT OF THEIR LATE HUSBAND : 
e.g., Bive Evdoki zen-i Khristyano (Widow Evdoki, the wife 
of Khristyano). 





One peculiarity of TT No. 7 concerns the mücerreds (unmarried 
postpuberty tax-paying males) of the Christian community. While in 
the totals at the end of each quarter, the scribes list the bachelors, they 
do not indicate which of the individuals listed were in this category. The 
normal practice, and one which is followed with the Muslim cema’ats 
in TT No. 7 was to write the letter mim ( @) for mücerred next to the 
unmarried males. Thus in the case of the Mahalle-i Ayo Dimitri, while 
the scribe has listed 2 mücerreds among its residents, there is no way by 
which we may determine who they were. 

Turning from the Christians of Selánik to its Muslims and once 
again asking the question: Who were they?, we find ourselves faced with 
a more complicated answer. While on the one hand we can state, given 
their appearance as residents of cema'ats (communities) rather than 
mahalles (quarters), that they were relative newcomers to the city and 
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that in all likelihood that they had not come of their own free will, but 
rather had been sürgüned (deported) to Selànik, this does not explain 
where they came from. Accounts of the conquest by Murad II in 1430 
indicate that following the city's surrender, Turkish settlers were brought 
from Yenice Vardar and settled in the сібу%3. Undoubtedly it was this 
first group of immigrants who left their names as founders of the 26 
mescids around which the Muslim population of 1478 were grouped. 
It is extremely unlikely however, that this initial Turkish element or 
their descendants account for all of the 864 Muslim households that are 
listed in TT No. 7, most of whom, by virtue of the fact that they bore 
occupational titles rather than patronymics as was the usual practice 
with settled Muslims, are identifiable as newly arrived in the city. A 
careful examination of the 27 Muslim communities and the order in 
which the residents of each are listed supports this interpretation. With- 
out exception the pattern which emerges shows that those listed first 
in each cema'at have occupational titles attached to their proper names, 
while those who appear at the end of each list frequently appear with 
proper name and patronymic, i.e., as Mehmed veled-i (son of) Mustafa 
etc. TABLE VII (p. 287) which lists the residents of the community of 
the small mosque of Hizir Aga serves to illustrate this point. 

As even a cursory comparison of TABLE VI (p. 284), which shows 
the Greek of the Mahalle-i Ayo Dimitri, and TABLE VII (p. 287) indi- 
cates, the methods employed in registering the Christian and Muslim in- 
habitants differed greatly. The residents of Hizir Aga are all identified 
as to either occupation or place of origin, thus indicating their status of 
recent arrivals. Of particular interest is the fact that most of the Muslims 
in this community have ‘Muslim’ names (e.g., Mehmed, Kemal, Musta- 
fa), rather than those of Turkish origin. Were they in fact the descen- 
dants of Turks from Yenice Vardar, we might expect a higher percent- 
age of proper names of Turkish origin. Also noteworthy is the name of 
the man who appears at the end of the list: Kara Yunus Selániklu (Black 
Yunus of Selánik). Surely the addition of Selániklu to his name was in- 
tended to distinguish an established resident of the city from the new- 


83. KRAMER, «Selânik», Encyclopaedia of Islam (tst. Ed.), Vol. IV, p. 206 
and: MIGNE, Anagnostes, pp. 623-& where he reports that Murad II settled some 
1,000 Turks from Yenitze (Yonice Vardar), i.e., practically all its inhabitants. These 
Turks who arrived ca. 1432 took houses and churches and settled {throughout the 
city. бее: MEHEMMED NESRi, Kitàb-i Cihan-Nümá (Unat and Köymen edition), 
Vol. IT (Ankara, 1957), pp. 610-613; also: ASIKPASAZADE, Tevarih-i Al-i Osmani) 
(‘Ali Bey Edition), Istanbul, 1915, pp. 118-119. 
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TABLE VII: RESIDENTS OF THE HIZIR AGA COMMUNITY 


Line : Name 





1 Imam (Prayer-Leader) Mustafa 
Kemal Pirinççi (Rice-Seller) 
Mustafa Boyaci (Dyer) 
Süleyman Hayyat (Tailor) 
Andiyak(?) Hallaç (Cotton-Fluffer) 
Hamza Debbag (Tanner) 


2 Коу — (?) Pabuggi (Shoemaker) 
Ilyas Allaf (Provender /Forager) 
Hizir Hayyat (Tailor) 
Ibrahim Debba& (Tanner) 
Hamza Debba& (Tanner) 
Mahmud Hallag (Cotton-Fluffer) 


3 Nasuh Kar-Vir (?) (Artisan?) 
Gani Himari (Donkey Driver) 
—— Himari (Donkey Driver) 
Ahi Himari (Donkey Driver) 
Tahsin Çörekçi (Baker) 
Hamza Kések (‘Camel Colt’) 


4 Mahmud — 
Davud Esekci (Donkey Driver) 
Haci Sirmerd Debba& (Tanner) 
Kara Yunus Selániklu (from Gel.) 








comers identified by their occupational titles. In short, I am suggesting 
that we are faced with two separate groups of Muslims here. Those who 
are the descendants of the first round of deportees from Yenice Vardar 
(ca. 1430), identified in TT No. 7 by patronymics or descriptive terms 
such as Seldniklu, and those who are really newcomers to the city. This 
group (approximately 500 of the 864 heads of Muslim households) are 
identified generally with trade or occupational titles. The origins of these 
newcomers are uncertain, though the fact a few of them are labeled as 
being from one or another town or area in Anatolia (Bergamali, Kütah- 
yali, Gebzeli, Karamani, Anadolulu etc), in conjunction with the fact 
that most of them have occupations which insure their urban roots, 
point to the possibility that they originated in the towns and cities of 
central and western Anatolia. 
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TABLE VII: MUSLIM OCCUPATIONS IN SELANIK OCCUPATION NUMBER 
ү ч PIRINCCI (Rice Seller) 2 
OCCURS TION NUMBER SABUNCU (Soap Maker) 4 
SAKKAK (Knife Maker) 3 
ABACI (Aba maker / Cloak maker) 6 SARAÇ (Leather Worker / Saddler) 37 
ALLAF Provender or Forager) 1 SOBACI (Stove Maker) 1 
ARSLANGI (Lion Keeper) 4 SERBETCI (Sherbet Seller) 1 
ATTAR (Perfumer) 2 TARAKÇI (Comb Maker) 3 
BAKKAL Grocer) 17 TÜCCAR (Merchant) 4 
BALIKÇI (Fisherman) 5 YASTIKCI (Pillow Maker) 1 
BASMAKGI (Shoemaker) 3 YAGGI (Oil Seller) 1 
BAZARBASI Head of the Bazar) 1 z TOTAL: 61 
BAZARGÀN Merchant) 6 
BÖREKÇI Pastry Maker) 5 
BOYACI (Dyer / Paint Maker) 8 THE ECONOMIC LIFE IN SELÂNIK 
BOZACI Seller of Millet Drink) 4 
CIZMECI Bootmaker} 21 As the occupations provided for the Muslim immigrants tell us a 
COLMEKCI (Potter) 8 great deal about the economic life of the city in this period, I have bro- 
ТЕРТ ыры, ken down those which are identifiable (about 90% of those so labeled 
DEBBAG Tanner} 35 in TT No. 7) in TABLE VIII (p. 288). The 52 occupations followed by the 
DELLAK (Bath House Attendant) 15 Muslims of Selánik are in general a fair sampling of the pattern found in 
DELLAL (Broker / Town Crier) 9 other Ottoman cities in the 15th and 16th centuries?*, with two notable 
DUKKANDAR (Shopkeeper) 19 exceptions. 
eat nen) А ; The first is that Selánik was clearly the center of a thriving leather 
ESY А киы nud 2 industry. As may be seen from TABLE IX below a total of 140 out of 
GUMUSGI (Silversmith) 1 the city's 864 adult married Muslim males were engaged in some aspect 
HABBAZ (Baker) 6 of this trade: 
HALLAG Cotton Fluffer) 2 
HAMAL {Porter) 3 TABLE IX: LEATHER INDUSTRY RELATED OCCUPATIONS 
HAMAMCI (Bath House Keeper) 6 3 
HAYYAT Tailor) 38 | тр 
HIMARI (Donkey Driver) 4 | CRAFT OR TRADE NUMBER SO EMPLOYED 
HELVACI (Candy Maker) 2 
МАМ à foe E: BASMAKGI (Shoemaker) : 3 
KASAB (Butcher) m CIZMECI (Bootmaker): 21 
KATIB Scribe) 9 DEBBAG (Tanner) : 35 
KEFSGER Shoemaker) 24 KEFSGER (Shoemaker) : 24 
KILIDCI (Locksmith) 1 РАВОССІ (Slippermaker) : 28 
SARAG (Leather Worker / Saddler) : 37 
KOVANCI Beekeeper) 3 : -— 
KÜRKCÜ (Furrier) 1 TOTAL: 140 
KUYUMCU Jeweler) 3 
OYUNCU Actor / Player) 2 
PABUGGI Shoemaker /Sandlemaker) 23 84. Two such studies are: BARKAN, 1952, p. 26 (where a Table showing the oc- 





ëruná0n vip 10-12-81 АШТҮХА В —19 
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That 16% of the city's Muslims were active in the leather industry 
is a clear indication of the importance of this industry in the economic 
life of 15th century Selanik. When we recall that among the few occu- 
pational names provided for the city's Christians, there were seven men 
identified as Pabugci (Shoemaker), it becomes clear that we are not deal- 
ing with an industry which was the sole prerogative of Selánik's Muslims. 

The same holds true when we examine the second major economic 
activity discernible in the list of Muslim occupations, that of the textile 
industry. As we have previously seen, among those few Christians for 
whom occupations are indicated (see: TABLE IV, p. 282), there were 4 
Boyacis (Dyers), 3 Hayyais (Tailors), and 3 Kettangis (Linen Weavers), 
while as may be seen from TABLE X below, among the Muslims there 
were 125 men engaged in textile related industrues: 


TABLE X: TEXTILE INDUSTRY RELATED OCCUPATIONS 





$$$ 
CRAFT OR TRADE NUMBER SO EMPLOYED 








ABACI (Cloak Makers) : 6 
BOYACI (Dyers) : 8 
QULAH (Weavers) : 78 

‚ HAYYAT (Tailors) 38 
TOTAL: 125 








Stated differently, 14.5% of the city's Muslims were engaged in one 
or another aspect of the manufacture of textiles. When we consider that 
a number of those individuals identified as retailers (6 Bazargdns, 19 
Dükkandárs, and 4 Tüccars) were undoubtedly engaged in selling the 
products manufactured by the 30% of the adult male Muslim population 
involved in the leather and textile industries, it becomes apparent that 
these were two of the most vital areas of the city’s 15th century economic 
life. 

It is of interest to note that it was in the two areas of leather and 
textiles that many of the 16th century European Jewish refugees who 


cupations of the Muslims in Üsküp - 1546 is given) and Lowry, 1978, where the oc- 
cupations for both the Christians and Muslims are discussed in three different pe- 
riods: ca. 1486 (pp. 69-75); 1553 (pp. 150-154) and 1583 (pp. 200-203). 
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settled in Selânik were to engage?*. However the evidence of TT No..7 
establishes beyond a doubt that these activities were flourishing in the 
city well prior to the arrival of the Jewish immigrants. Rather than in- 
troducing these areas of manufacturing, the Jewish refugees simply found 
their place in the already established economic patterns of the city. 

The list of taxes appended to the breakdown of the Muslim commu- 
nities and the Christian Quarters of Selánik sheds additional light on 
both the economic life and settlement patterns of the city*9. By recording 
the annual levies made on the city's buildings they establish that in 
1478 Selánik had in addition to dükkans (shops), Hamams (Turkish 
Baths) and a Bozahane (place where the fermented millet drink called 
Boza was made), a Bezzazistan (Central market hall) and a Kervansaray 
(Inn with a large courtyard for animals) The presence of the Bezzazi- 
stan and Kervansaray are additional indications of the city's role as a 
center of trade. The fact that the levies also included taxes on Dalyans 
(fishing nets/stations) suggests that fish must have been an important 
part of the diet in Selânik. Finally, the levies upon vegetable and fruit 
gardens, as well as upon olive trees located within the city, emphasizes 
the point made earlier that significant amounts of land within the con- 
fines of the walls were in fact under cultivation. 

One striking aspect of the picture of Selanik outlined in TT No. 7 
is the absence of Muslims identifiable as new converts to Islam. This is 
in sharp contrast with the experience in Trabzon, where 50 years after 
the Ottoman conquest over 45% of the city’s Muslims are identifiable as 
first or second generation converts to Islam*7. Ottoman practice in this 
period dictated that new converts to Islam generally took the patronym 
‘Abdullah (slave of God) along with a Muslim proper name?5. However 
in TT No. 7 no such veled-i ‘Abdullahs are listed, though among the in- 
habitants of the Muslim community of the small mosque of Sinan Bey 
the brother of Saruca Pasa there are four men identified as veled-i ka- 
firs (sons of the unbeliever)??. These four men: Hüseyin veled-t kafir, 


85. VACALOPOULOS, 1972, pp. 88-84. A detailed description of the Jews of 
Selànik is provided by R. MAYER, The Jews of Turkey, London (Privately Printed), 
1913. See also: MERTZIOS, 1947, p. 113, where a report of the Venetian Bailo of Con- 
stantinople (Yacobo Kondorini) from 1507, establishes that already by this date 
the newly arrived Jewish immigrants were already closely identified with Selànik's 
textile industry. 

86. TT No. 7, p. 551. 

87. LOWRY, 1978, pp. 209-247. 

88. LOWRY, 1978, pp. 209-212. 

89. TT No. 7, р. 533. 
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“Ali veled-i kafir, Mustafa veled-i kafir and Ahmed hamal veled-i kafir, 
are the only identifiable ‘new converts’ to Islam among the population 
of Selánik in 1478. This absence of religious conversion serves to empha- 
size the point made earlier to the effect that the majority of the city's 
1478 Muslim inhabitants were new arrivals, deported to Selánik in the 
interim between 1453-1478 by Mehmed II as part of his general poliey 
to build up the urban centers of his empire. 


CONCLUSION 


While in no way answering all of our queries, TT' No. 7 provides us 
with a glimpse of Selanik at a hitherto unknown period of its history, 
namely in the interim between the Ottoman conquest of 1430 and the 
arrival of the European Jewish settlers around the year 1500. The pi- 
oture that emerges is one of a city in the process of recovery from the 
effects of a conquest which had not totally disrupted the lives of its pre- 
conquest inhabitants. Not only are the late Byzantine Quarter names 
still preserved some 48 years after the beginning of Ottoman rule, in 
addition, with the exception of the Church of the Acheiropoeitos, the 
remainder of the city's major Christian edifices were still in the hands of 
the Greek populace. 

Population-wise the Greeks were still the predominant element a- 
mong the inhabitants, accounting as they did for 58.5% of the city’s 10, 
414 permanent residents (see: TABLE XI, p. 293). On the other hand the 
41.5% of the populace who were Muslims, while predominatly new arri- 
vals, had begun to make their presence felt in what succeeding centuries 
would prove were to be the city’s major areas of economic activity, name- 
ly, the leather and textile industries. 

If the first 50 years of Ottoman rule had brought little in the way 
of basic changes to the city of Selânik, the next 40 were to alter it com- 
pletely. The arrival between 1492 and 1519 of 3,143 households of Jew- 
ish refugees from Catholic areas of Europe drastically altered the demo- 
graphic profile of the city (see: TABLE XI, p. 293). One immediate result 
of this immigration was the reduction of the Greek element in the popula- 
tion to less than 25% of its total .What we have seen in 1478 was large- 
ly a Greek city, has become by 1519 one in which 53% of the inhabitants 
were Jews from Western Europe. It was this demographic upheaval 
which brought an end to what remained of the ‘Byzantine’ character 
of Thessaloniki. 


Dumbarton Oaks HEATH W. Lowry 











TABLE XI: SHOWING THE POPULATION OF SELANIK BY RELIGIOUS GROUPS IN 1478, ca. 1500, 1519, ca. 1560, 


and 1613 


са. 1560 ФОЕ TOT. 1613 %OF TOT. 


1519 ФОР TOT. 


%OF TOT. 


1500 


%OF TOT. 


1478 


RELIG. GROUP 





26.6% 


5,450 


3,865* 


23.5% 


6,870 


8,575 


41.5% 


4,920 


MUSLUMAN : 
(Muslims) 





15.2% 


2,805 


22.7% 5,087 


6,635 


7,986 


58.5% 


6,094 


GEBRAN : 


(Christians) 


10,165 55.29% 





53.895 13,225 


15,745 


3,770** 


YAHUDIYAN : 


(Jews) 





18,420 100% 


100% 22,177 


29,220 


100% 20,334 


10,414 


TOTAL POP.: 


ng it impossible to determine the total population in 1560. 


* Figures for the city's Muslims are incomplete maki 
** Figures for the city's Jewish population are incom 


iplete making it impossible to determine the total population in 1500. 


